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Contributions from the Jaiminiya Brahmana to the his- 
tory of the Brahmana literature. — By Professor Hanns 
Oertel, Yale University, New Haven, Conn. 



First Series: Parallel passages from the Jaiminiya Brahmana to frag- 
ments of the Catyayana Brahmana. 

A complete collection of the fragments of the Catyayana Brah- 
mana is wanting. The following list of references to a few pas- 
sages in which such fragments occur may however be acceptable. 



Frag- 
ment 
1. 

2. 



3. 

4. 
5. 



7. 
8. 
9. 

9'. 
10. 
11. 
12. 
13. 
14. 
15. 



Qamkara on Ved. Siit. iii. 3. 25. 
Camkara on Ved. Sut. iii. 3. 

26=27=iv. 1. 16=17 (tasya 

putralj). 
Qamkara on Ved. Silt. iii. 3. 26 
_ (audumbarah). 
ApQS. v. 23. 3. 
Apgs. x. 12. 13=Yajfiikadeva 

on KatQS. vii. 5. 7. 
ApQS. x. 12. 14. 
Rudradatta on ApCS.xiv.23. 14. 
AcvQS. i. 4. 13. 
LatgS. i. 2. 24, with Agnisva- 

min's Com. 
LatQS. iv. 5. 18. 
Sayana on TMB. iv. 2. 10. 
Sayana on TMB. iv. 3. 2. 
Sayana on TMB. iv. 5. 14. 
Sayana on TMB. iv. 6. 23. 
Sayana on BV. i. 51. 23. 
Sayana on RV. i. 84. 13=Com. 

on SV. (Bibl. Ind.). vol. i., 

p. 400= vol. iii., p. 506. 

Ok the following pages I give a collection of those fragments 
of the Catyayana Brahmana' to which parallel passages exist in 
the Jaiminiya Brahmana. The first and larger part of the article 
(nos. I.-X.) is made up of those cases in which there is an almost 
verbatim correspondence between the two Brahmanas, while the 
second part (no. XI.) comprises those passages which in regard 
to phraseology or subject matter show more or less similarity 
only. The almost verbatim correspondence of the Apala legend 
in the two Brahmanas was noted as early as 1879 by A. C. Burnell, 

1 Cf . A. C. Burnell, The Samhitopanishad-brahmana (Mangalore, 1877), 
p. ui, note ; Th. Aufrecht, ZDMG. xlii. 151 ; also his Catalogus Cata- 
logorum, s. v. 



Frag- 
ment 

16. Sayana on RV. i. 105. 10. 

17. Sayana on RV. vii. 32, intro- 
duction. 

18. Sayana on RV. vii. 33. 7. 
19a. Sayana on RV. viii. 91. 1. 
196. Sayana on RV. viii. 91. 3. 
19c. Sayana on RV. viii. 91. 5. 
19d. Sayana on RV. viii. 91. 7. 

20. Sayana on RV. viii. 95. 7=Com. 
on SV. (Bibl. Ind.), vol. i., p. 
716. 

21. Sayana on RV. ix. 58. 3=Com. 
on SV. (Bibl. Ind.), vol. iv., 
p. 19. 

22. Sayana on RV. x. 38. 5. 
23a. Sayana on RV. x. 57. 1. 
236. Sayana on RV. x. 60. 6. 

24. Sayana on RV. i. 105, introduc- 
tion (metrical paraphrase). 

25. Sayana on RV. v. 2. 1 (metri- 
cal paraphrase). 
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who soon after his discovery of the MSS. of the Jaiminlya Brah- 
mana sent a brief communication about its contents to the Lon- 
don Academy (Feb. 8, 1879 ; vol. xv., p. 126), which he closes 
with these words : " Were it not that the Jaiminiyas consider 
the Qatyayana school to be different from theirs, 1 should iden- 
tify this new Brahmana with the (Qatyayana Brahmana quoted by 
Sayana. Probably the difference between the two schools, if 
there really be any, is very small. I find the legend of Apala 
(quoted by Sayana in his Commentary on Rigveda viii. 80 as 
from the (Qatyayana Brahmana) word for word — except a trivial 
v. I. — in sections 220-1 of the Agnistoma book of the new Brah- 
mana. I have not been able to search for the other passages 
quoted by Sayana as this Brahmana is of great bulk." 

The question here raised by Bnrnell as to the relationship of 
the two Brahmanas is difficult to answer with desirable accu- 
racy. Identity, for the reasons given by Burnell and below, 
is out of the question. As for the degree of relationship, we 
could argue more safely if an intimate knowledge of the sources 
from which our present Brahmana collections have flowed and of 
the manner in which they were composed enabled us to give just 
and proper weight to both similarities and discrepancies. As it 
is, the danger seems to lie in over-valuing the former, many of 
which owe their likeness to the fact that they were taken from 
the same sources, such as pre-brahmanic t'ta'Aasa-collections, 1 or 
theological manuals ; for the parallelism of ritualistic passages, 
not only in Brahmanas of the same school, but also in those 
belonging to different schools, 2 plainly suggests the fact that, 
aside from their legendary material, the compilers of our present 
Brahmanas drew a certain amount of theological and ritualistic 
matter from existing collections. 

While thus the striking resemblances of the passages given 
below under nos. II. to X. must not be overrated in estimating 
the closeness of relationship of the two Brahmanas, due weight 
must be given to the following two points. 

First, the occurrence of QatB. fragments which cannot be par- 
alleled at all in the JB. : such are Sayana on RV i. 105. 10 ; Apas- 
tamba CS. x. 12. 13, 14 ; Commentary on ApCS. xiv. 23. 14 ; 
Latyayana CS. iv. 5. 18 with the Commentary ; Commentary on 
TMB. iv. 5. 14 and_6. 23 ; and other passages mentioned below. 
The quotation at ApCS. x. 12. 13 recurs in Yajnikadeva's com- 
ment on Katyayana's <j)S. vii. 5. 7. 

Second, the dissimilarity of the two versions of the story of 
Dadhyanc the Atharvana. 

The Catyayanins, according to Sayana on RV. i. 84. 13, told a 
story about Dadhyanc as follows : _ 

At the sight of Dadhyanc the Atharvana, while he was alive, 
the Asuras were undone. But when he had gone to heaven the 



1 Geldner, Ved. Stud., i. 290. 

2 Compare, for instance, AB. v. 33. 2 with JUB. iii. 16. 1, or AB. v. 
34. 1 ff. with JUB. iii. 17. 4 ff . 
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earth became filled with Asuras. Thereupon Indra, not being 
able to fight with the Asuras, seeking that sage, heard : " He hath 
gone to heaven." Then he asked the people here : "Is there no 
part of him anywhere left here ?" They said to him : " There is 
that horse-head with which he announced the honey- wisdom 1 to 
the Acvins. But we do not know what hath become of it." 
Indra answered : " Seek it." They sought it. Having found it 
in the Qaryanavant, they fetched it. In the back part of Kurukse- 
tra indeed flows a river Qaryanavant by name. With the bones 
of this head Indra smote the Asuras. 

The text, as quoted by Sayana, runs thus: 

dtharvanasya dadhlco jlvato darpanend 'surah pardbabhuvuh. 
atha tasmin svargate 'surdih purnd prthivy abhavat. athe 'ndras 
fair asurdih saha yoddhwn apaknuvans tani rsim anvicchan 
svargam gata iti puprdva. atha papraccha tatratyan ne 'ha Mm 
asya Mm cit paripistam angam astl 'ti. tasma avocann asty etad 
dpvam plrsam yena pirasa 'pvibhydm madhuvidyam prdbravlt 
tat tu na vidma yatrd 'bhavad iti. punar indro 'bravlt tad anvic- 
chate 'ti. tad dha 'nvaisisuh. tac chary ana/oaty anuvidya "jahruh. 
paryanavad dha vai nama kuruksetrasya jaghanardhe sarah 
syandate. tasya piraso sthibhir indro 'surdn jaghana.* 

The JB. version is as follows (iii. 64) : 

dadhyaii ha vd atharvanas tejasvi brahmavarcasy dsa. tarn ha 
sma yavanto 'surdh pardpapyanti te ha sma tad eva \yi\pirsdnap 
perate. sa u ha svargam lokam uccakrama'. sa he 'ndro surair 
apvibhip co l "dha uvdca leva nu dadhyan bhavatl Hi. tasmai ho 
"cus svargam vdi bhagavas sa lokam udakrdmad iti. sa ho 'vdea 
ndi 'vd 'sye 'ha Mm cit paripistam astl Hi. tasmai ho "cur dsid 
eve 'dam apvapirsarh yena 'pvibhyam devavidyam'' prdbravit tat 
tu na vidma yatrd 'bhavad iti. tad vd anvicchate 'ti. tad dha 
'nvlsur. icchann apvasya yac chirah parvatesv apapritam tad 
vidac charyanavatT (SV.ii.264=RV.i.84.14) 'ti. paryanavad'' dha 
ndmdi 'tat kuruksetrasya jaghanardhe sarah'. tad etad anuvid- 
ya "jahrus tasmai prdyacchan. tad dha sma 'surandm prakape 
dhdrayati. tarn ha sma yavanto 'surdh pardpapyanti te ha sma 
tad eva viplrsdnap perate. 65. sa ha fair evd 'sthibhir navatir 
jaghdnd 'surandm. tad etad bhrdtrvyaha vijiti. indro dadhlco' 
asthabhir* vrtrdny apratiskuto jaghana navatir (SV. ii. 263 = 
RV. 1. 84. 13, omitting the last word nava). navatir vijayate 
hanti dvisantam bhrdtrvyam ya evam veda. 

1 Cf. QB. iv. 1. 5 . 18 and Eggeling's note ; and BATJ. ii. 5. 16. 

2 The same quotation is also found in the commentary on the SV. 
Biblioth. Ind., vol. i. 400=vol. iii. 506. « -a. * ea. 

5 devadam. 6 chariy-. ' -vard. 8 hart, inserted. • sic ! 

vol. xviii. 2 
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Then follows SV. ii. 265 =RV. 1. 84. 15 with explanation. 

It will be seen that the two versions do not at all closely agree 
in their phraseology. I add the translation of the JB. passage: 

Dadhyanc the Atharvana was famous, learned in sacred lore. 
Whenever any of the Asuras espied him from afar then these 
were laid low and lost their heads. And he went up to heaven. 
Indra pushed by Asuras and Acvins 1 said : " Where, pray, is 
Dadhyanc the Atharvana ?" They told him : " Sir, he went up 
to the heavenly world." He said : " Is nothing left of him 
here ?" They told him : " There was that horse's head with 
which he proclaimed divine wisdom (?) to the Acvins ; but we do 
not know what became of it." " Search for it." They searched 
for it. " Searching for the horse's head that was hid away in 
the mountains, he found it in the Caryanavant." Caryanavant 
indeed is the name of a river in the back part of Kuruksetra. 
Having found it, they fetched it and gave it to him. He always 
held it in sight of the Asuras. Whenever any of the Asuras 
espied him from afar, then these were laid low and lost their 
heads. He, indeed, slew ninety Asuras by means of these bones. 
Thus he is rival-conquering, victorious. " Indra the invincible 
slew with the bones of Dadhyanc ninety foes." He overcomes 
ninety, slays his hateful rival, who knows thus. 

There are two other stories, the story of Trita, and the story 
of Tryaruna, common to the CatB. and JB. ; but we are unable 
to make similar comparisons here, because in each case we have 
not the precise language, but only the gist, of the CatB. version. 

The first of these is the story of Trita's rescue from the well, 
mentioned in the Nirukta iv. 6, and told at great length in the 
ninth book of the MBh. (ix. 2064 ff,ed.Calc.=ix.36.1ff,ed. Bomb.; 
part lviii., p. 143, of Pratapa Chandra Roy's translation). It is 
found in the JB. at i. 184. But instead of the CatB. passage 
corresponding to this, Sayana (introduction to RV. i. 105) gives 
merely an abstract, and it is impossible to determine how much 
of the phraseology is his and how much belonged to the Brah- 
mana. Sayana's summary is as follows : 

Ekata, Dvita, [and] Trita in time gone by were three sages. 
At one time, wandering in Marubhumi, in a forest, their bodies 
being oppressed by thirst, they found one well. Then he whose 
name was Trita alone entered the well to drink water, and hav- 
ing drunk himself, he drew up water from the well and gave it 
to the other two. These two having drunk the water, threw 
Trita into the well, took away all his possessions, and, closing the 
well by the wheel of a chariot, went away." Thereupon Trita, 
thrown into the well, unable to get out of the well, bethought 
himself in his mind : " Let all the gods lift me up." Then he 

1 The text is here very uncertain ; there is no call for the mention of 
the Acvins, and the plural form also discredits the correctness of the 
text. 

2 The form prasthisatam looks like a reminiscence of the precise lan- 
guage of the Brahmana. — Ed's. 
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saw this hymn in praise of them. Then at night, seeing the 
rays of the moon within the well, he complained. 

Here Sayana breaks off. 

Compare with this the story as related in the JB., i. 184, text 
and translation of which follow here: 

traitam ndthakdmah kurvita. dptydn satam 1 nayato 'ranye 
pipdsd 'vindat. te 'dhanvan. kupam avindan. tan ndi ''kato 'va- 
rodhum akdmayata na dvitas tat trito 'varohat. tdu yada 'piba- 
tam atrpyatdrn' atha hdi ''nam tad eva rathacakrend , pidhdya 
gobhih praitam. so 'kamayato , d ita iydm gatum ndtharn vind- 
eye , ti. sa etat sama , papyat tend 'stuta. sa sam indubhir 3 ity eva 
nidhanam updit. tarn parjanyo vrstyo "rddhvam udapldvayad 
abhi hi tad rathacakram utpldvaydm cakdra yend , pihita dsa. 
tad etad gdtuvin ndthavit sama. gatum vdi sa tan ndtharn* avin- 
data. vindate gdtum ndtharn ya evam veda. sa padena 'nvdit. 
tarn pratikhydyd "ya?itam rkso'nyo bhutvd markato 'nyo vanam 
avdskandatdm. 6 tad u bhratrvyahd sama. bhrdtrvyatdm vdva 
tasya tav agacchatdm ydv rksam ca markatam cd 'karot. atho 
hd 'smai varsuka eva parjanyo bhavati. tad u papavyam eva. 
kevaldn vdi sa tan papun akuruta. ava papun runddhe bahupapur 
bhavati ya evam veda. yad u trita dptyo 'papyat tasmdt traitam 
ity akhydyate. 

He who desires assistance should perform the traita\-sdman\." 
The Aptyas, when they were leading on what they had got, 1 
became thirsty in the forest. They ran. They found a well. 
Now neither Ekata nor Dvita was willing to descend. So Trita 
descended. These two, after they had drunk, were satisfied. 
So then, having covered him (Trita) with the wheel of a 
chariot, they went away with the cows. 8 He (Trita) desired : 
" May I go out from here, may I find a way out, assistance." He 
saw this sdman; with that he praised. The nidhana he per- 
formed with " With drops." Parjanya by means of a rain- 
shower floated him upward; thus indeed he floated him upward 
to the chariot-wheel with which he (T.) was covered. 9 That 
same is a way-making, assistance-bringing sdman/ verily, he 
found a way out, assistance. He finds a way out, assistance, who 
knows thus. He followed in [their] footsteps. When they saw 

1 -te. 3 A. amrpyatam ; B. atrapyatam. * B. indur. 

4 The next four words om. in A. 6 B. avas-. 

6 Cf. Bibl. Indie, ed. of SV., vol. L, p. 849 f. 

' The reading here is uncertain. According to the MBh. they had 
been collecting cattle from their father's yajamanas. 

8 In the MBh. the guilt of the two brothers is much extenuated. 

9 Very similar is the MBh., tatra co 'rmimati, rajann, utpapdta aar- 
asvati \ tayo 'tksiptah samuttasthau, 2111=47. 
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him coming they hastened into the woods, the one becoming a 
bear, the other an ape. 1 

That is likewise a rival-slaying sdman. For these two whom 
he turned into a bear and an ape had aspired to rivalry with him. 
Moreover Parjanya rains for him. And it is also a catile-sdman. 
Verily it made those cattle exclusively his. He encloses cattle, he 
becomes possessed of much cattle, who knows thus. And because 
Trita Aptya saw it, therefore it is called trdit.a\-sdman\. 

The second legend is the story of Tryaruna Traivrsna, king of 
the Iksvakus, and his purohita Vrca Jana. In this case Sayana 
(comment, on RV. v. 2. 1) has cast his quotations into metrical 
form and has thus again prevented as minute a comparison as is 
required for our purpose. In order to gain an idea of the 
degree of faithfulness of the metrical paraphrase to its original, 
we may place side by side the original passage, TMB. xiii. 3. 12, 
and Sayana's metrical paraphrase. 

The TMB., xiii. 3. 12, in text and version, runs as follows: 

vrco vai jdnas tryarunasya trdidhdtvasydi "ksvdkasya puro- 
hita dslt. sa diksvdko dhdvayat. brdhmanakumdram rathena 
vyacchinat. sa purohitam abravU tava ma purodhdydm idam 
idrg updgad iti. tarn etena sdmnd samairayat. tad vava sa tarhy 
akdmayata. kdmasani sdma vdrpam. kdmam evdi 'tend 'va- 
runddhe. 

Vrca Jana was purohita of Tryaruna Traidhatva Aiksvfika. 
This Aiksvaka, speeding along, cut a Brahman's boy with the 
wheel. He said to the purohita: "While thou wast purohita, 
this here hath happened to me." He revived him by means of 
this sdman. For that he then desired. The vdr$a [sdman] is a 
wish-granting sdman, by it one obtains his wish. 

Sayana, at RV. v. 2. 1, paraphrases the above as follows : 

l wrpah purodhd abhavat 

trasadasyor mahlpateh. 
s sa ratham dhdvayan rdjd 

brdhmanasya humdraham 
% ciccheda rathacahrena. 

pramdddt so bravld vrpam 
4 purohite vartamdne 

tvayi mam hanti rdgatd? 
6 eta tvayd 'panetavya. 

rsim ity abravln nrpah. 
« sa rsir vargasdmna tarn 

kumaram udajlvayat. 

1 In the MBh., Trita curses his brothers: paculubdhau yuvdih yasman 
mam utsfjya pradhdvitau | tasmad vrkakfti raudrau darvs^rirjav abhi- 
tagcardu | bhavitdrau maya gaptau pdpena 'nena karmaqa | prasavag 
cot 'va yuvayor goldngularksavdnardh, 2114 £=50 f. 

* So both editions. For ma 'fihatir agata t— Ed's. 
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The CatB. passage falls into two parts, 1 the first having its 
parallel in JB. iii. 94, the second in JB. iii. 95. Of the first half 
of the CatB. version, the following is Sayana's paraphrase : 

i raja, trdivrsna diksvdkas 

tryaruno 'bhavad asya ca 
a purohito vrpo jdna 

rsir dslt tadd khalu 
z samgrhnanti rathdn rdjndm 

raksanaya purohitah. 
4 tryarunasya vrpo rapmirh 

samjagrdha purohitah. 
s kumdro vartmani Icrldan 

rathacakrena ghdtitah. 

6 chinnah kumdray cakrena 

mamdra Hha purohitah 

7 tvaih hantd ''sye Hi rdjdnam 

raja cd , pi purohitam 
b tvam hantd , sya kumdrasya 

nd ''ham ity abravlt tadd. 
s yatas tvam rathavegasya 

niyanta Has tvaya hatah. 
10 rathasvdml yato rdjan 

tasmdt tvam tasya ghdtakah. 
ii evarh vivadamanau tdv 

iksvdkun prastum dgatdu. 
12 tau papracchatur iksvdkiin 

kend , sdu nihato dvijdh. 
is te 'bruvan rathayantaram 

hantdrarh vrpasamjnakam. 
u sa vrpo vargasamna tarn 

kumdram samajlvayat. 

The parallel to this part of the story in JB. iii. 94 is as follows: 

vrpo* vat janas tryarunasya traivrsnasyai "ksvdkasya rdjnah 
purohita dsa. atha ha sma tatah pura rdjab'hyah purohitd eva 
rathdn samgrhnanty aupadrastryaya 3 ned ayam papam karavad 
iti. tau hdsayantau* brahmanakumdram pathi krilantam ratha- 
cakrena vicichidatuh. 

1 The JB. text is so corrupt here that I have not been able to give it 
in extenso. The lacunae are marked. 
5 vrso. " aupadrstyaya. * hasavayant-. 
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_ Verily, Vrca Jana was purohita of king Tryaruna Trfiivrsna 
Aiksvaka. Now in olden times the purohitas were wont to 
drive the chariots for their kings in order to look out for them 
that they did nothing wrong. These two, speeding (their horses), 
cut with the wheel of the chariot the son of a Brahman who was 
playing in the road. 

Then follow a few lines which are obscure and very corrupt; 
they contain a more detailed description of the cause and manner 
of the collision. Then follows (JB. iii. 94) the quarrel of Vrca 
and the king : 

sa ha vrpo . . . avatisthann uvdca tvam hantd 'si Hi. ne Hi ho 
'vdoa yo ha vdi ratharh sarhgrhnati sa rathasye "$e tvam hanta 
'** Hi. ne Hi he Hara uvaca ''pa va aham dyamsam sa tvam abhi- 
prayausis tvam eva hanta 'si Hi. 95. tau vai preehdvahd iti. tau 
he 'ksvdkun eva pra$nam eyatuh. te he 'ksvdkava ucur yo vava 
ratham sarhgrhnati sa rathasye "pe. tvam eva hanta 'si Hi vrpam 
eva prdbruvan. so kdmayato 'd ita iydih gdturh nathamvindeya 
sam ayarh kumaro jived iti. sa etat sdma 'papyat tendi 'nam. 
samdirayad a te daksam mayobhuvam (SV. ii. 487«=RV. ix. 65. 
28a) iti. pr and vai daksdhprdnan eva 'smins tad adadhdt. vahnim 
adyd vrnimahe pantam a purusprham d mandram a varenyam 
a vipram a mariisinam pantam a purusprham (SV. ii. 4875c, 
488=RV. ix. 65.285c, 29abc) iti. panto vai purusas tad enam tat 
samairayat tad etad bhesajam prdya$eitti sdma. bhesajam vdi 
tat prdyae-cittim akuruta. bhesajam evai Hena prdyapcittim kur- 
vate. tad u kdmasani. etam vai sa kamam akdmayata so 'smai 
kamas samdrdhyata. yatkama evai Hena sdmna stute sam asmdi 
sa kama rdhyate. 

Vrca . . . dismounting said : " Thou hast killed him." " No, 
he said, he, indeed, who drives a chariot controls the chariot ; 
thou hast killed him." " No, said the other, I reined up (d-yam) 
to keep off from (apa) [the boy]; but thou didst confuse 1 (pra- 
yu) [me so that I drove on] to (abhi) [him]. It is thou that hast 
killed him." The two said : " Let us submit the question." To 
the Iksvakus the question they submitted. The Iksvakus said : 
" None other than he who drives the chariot is controller of the 
chariot." It was to Vrga that they declared : " It is thou that 
hast killed him." He made a wish : " Would that I might get 
out of this plight — might find an escape, a refuge ! would that 
this boy might come to life again ! " He saw this saman; with 
it he brought him to life again, saying, " For thine enlivening, 
kindly [power] — " (Now the enlivening ones are the vital 
spirits; accordingly it was the vital spirits that he restored to 
him.) — "That bringeth gifts, we wish to-day, The pdnta (?), 

1 Doubtful ; but cf. pra-yu, ' mix,' at JUB. i. 8. 11, twice. 
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that which many crave, That lovely is, is to be wished, With 
inspiration, wisdom, filled, The panta, that which many crave." 1 
Pdnta, indeed, is the man. So he thus restored him to life. 
This sdrnan is healing, expiating. He thus performed a healing, 
an expiation. They perform a healing, an expiation, with it. It 
is likewise wish-granting. Verily he wished that wish, that wish 
was fulfilled for him. Whatever wish one has who praises with 
that sdma?i, that wish is fulfilled for him. 

The second part of the story deals with Vrca's revenge. It is 
contained in JB. iii. 95. Again the text is in a very unsatisfac- 
tory condition. What I could make readable is given below. 

The first clause refers to Vrca : sa kruddhc? janani agacchad. 
anrtam me 3 vyavocann iti. tesaih he , ksvdkundm agner haro 'pak- 
rdmat. yam sayam odanam adyam i dadhuh pratas so 'pacyata 
yam pratas sayam sah. te honour brdhmanam va anaryam apar- 
dma tesdm no gner haro pdkramld etdi t 'nam anumantruydmahd 
iti. tarn anvamantrayanta. sa agacchad yathd rdjnd brdhmano 
'numantryamdna dgacehed" evam. sa dgatyd 'kamayata pacye- 
yam idam agner hara iti. sa etat sdmd 'papyat. tad abhyagdyata. 
tad apapyat. pipdcl va iyam tryarunasya jdyd^sa. [sa] enat 
kapipund 7 "chddayitvd 'sya sta iti tad abhivydharat. ku- 
mdram maid yuvatis samubdham* guhd? bibhartV na daddti 
pitre anikam" asya na minaj jandsah purah papyanti nihitam 
aratdu (RV. v. 2. 1). ham etam tvam 1 * yuvate kumdram pesl' 3 
bibharsi" mahisV^ jajdna' e puroir hi garbhap parado vavardha 17 
, papyarh jdtam yad asuta mdtd (ibid. 2). vi jyotisd brhatd bhdty 
agnir doir vipvdni krnute mahitvd prd 'devir mdyds sahate 
durevdh piplte prnge raksase" vinikse (ibid. 9). uta svdndso divi 
santv agnes tigmdyudhd™ raksase hantavd it made cid asya pra'° 

1 Here I have followed Sayana, save that I make the adjectives of 
29 qualify daksam. Pischel takes te as accusative, and daksam as an 
adjective qualifying it. This is probably right ; but I presume that the 
author of our Brahmana understood the passage nearly as does Sayana. 
Respecting panta, even the old commentators were in doubt — see Mu'ir, 
JRAS., ns., ii. 343 ; Sayana glosses it with gatrubhyo raksakam, sarve- 
?am raksakam ; Pischel, Ved. Stud. i. 194, refers it to the stem paya, 
root pi, pya, 'swell.' Pischel's version 'swelling' gives a tolerable 
sense to panto vai purusah, which thus refers either to the body's 
swelling with the entering breath, or else to the bloating of the corpse 
— cf. (JB. xiv. 6. 2. 12, sa ucchvayaty adhmayaty adhmato mrtalf, gete. 

2 Krddho. 

3 MS. ma.— The word vyavocan seems so plainly to refer to the " sub- 
mitted question" (pragna, the natural object of vi-vac— see PW.), 
already implied in prcchavahai and pragnam eyatuh, that one is 
tempted to alter ma to me. — Ed's. — Cf. BAU. iii. 8. 5 ; 9. 26. 

4 adya. b ete. 6 -chad. ' kagup-. 8 samugdh-. 
9 -ham. 10 birbhati. » tranlk. M tvadh. 13 vest 

14 -I. " -t. w jyana. " vardhd. 18 -so. "tag-. ™ pu. 
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rujanti bhdmd na varante 1 paribddho 1 adevlr (ibid. 10) ity evai 
, nam idam agner hara urdhvam* udadravat* sarvdn prddahat. 
tato vai te yathayatharn agner haro vyaharanta yathayatharn 
ebhyo 'gnir apacat. 

He (Vrca), angered, went to people, saying, " Wrongly have 
they decided [the question] for me." Thereupon the strength 
departed from the fire of these Iksvakus. What mush they 
placed on their fire in the evening for their food, that was [not] 
done [until] morning ; and what [mush they placed on the fire] 
in the morning, that [was not done until] evening. They said : 
"We have dishonorably sent away a Brahman; therefore from 
our fire the strength hath departed. Come, let us summon him. 
They summoned him. He came, even as a Brahman might come 
when summoned by a king. Having come, he wished : " Would 
that I might behold here the strength of the fire." 5 He saw 
this saman. [With this saman] he exorcised" it [i. e. the haras]. 
He did behold it.' Now this wife of Tryaruna was a Picaci. 
He (V.), having covered it [agner haras, the now quickened fire] 
over with a mat, addressed it with the words asya sta (?). 
Straight upon the recitation of RV. v. 2. 1, 2, 9, and 10, this con- 
suming fire was running unto her, up (urdhvam) [and] out (ud-) 
[from under the mat, and] was burning all [the bystanders]. 



Thereupon they [the Iksvakus 
of [lit. carried asunder, vihar 



duly carried home each his share 
the quickened fire, [and] the fire 
began cooking [again] duly for them. 

The corresponding passage of the QatB. ; s thus converted into 
verse (at RV. v. 2. 1) by Say ana : 

is yata iksvdkavo rdgdd 

dhantdram rsim abruvan 
i6 tasmat tesdrh grhesv agn.es 

tejo nirgatam esu ca. 
n grhe pdhadayo na "san. 

tatkdranam acintayan. 
is vr$am Icurndrahantaram 

yad avocdma tena nah 
is apdkramad dharo vahner. 

ahvaydma vrpam vayam 
so iti sameitya tarn rsim 

dhvaydm dsur ddardt. 



1 varunte. 2 paru-. 3 udhvam. 4 udravat. 

5 That is, a fire with some haras or power in it, a powerful or con- 
suming fire. The Iksvakus' fire was still there, but too feeble to cook 
effectively. In nineteenth-century English, their fire had "lost its 
grip," its power to attack, consume, cook, etc., in short, its haras, just 
as Indra lost his vlrya. 6 He sang-unto it, incantayit. 

' That is, again, the haras, in answer to his wish and exorcism. 
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ai samdgatya tatah pighram 

tesdm agner haro bhavet 
as iti vdrcena sdmnd , sav 

akamayata pitrvavat. 
as evam gdyan sa rsir brahmahatydm 

bhdrydjdtdm trasadasyor nrpasya 
84 pipdcavesdm hara dddya cd , gner 

grhdn nltvd kapipau sthdpayantim 
ib drstvd sarhyak tad dharas tosayitvd 

samna papcdd yojaydm dsa cd , gnim. 
ae tatah satejdh samjdto 

'bhavat pdkddih purvavat. 

Finally, a word may be said concerning the legends themselves. 
It will be seen that they appear in JB. in a form which cannot 
lay claim to great antiquity. They are worked out with con- 
siderable prolixity, new details have been grafted on the old 
stock, and, as a whole, they bear the stamp of their ritualistic 
redactors. They furnish another reason why the compilation 
going under the name of the Jaiminiya Brahmana should not be 
placed chronologically very far back among the earliest strata of 
Brahmanical writings. 



I now proceed to give the CatB. fragments with their parallels. 

I. An Upanigad of the Catyayanins. 

Camkara, in his Commentary on the Vedanta Sutras iii. 3. 25, 
has the following: asty dtharvanikdnam upanisaddrambhe man- 
trasamamnayah sarvam pravidhya hrdayam pravi dh y a 
dhamanlh pravrjya piro 'bhipravrjya tridhd viprhta 
ityddih, sa tdndindm deva savitah prasuva yajfiam ityd- 
dih. pdtyayanindm pvetdpvo haritanllo 'siHyddih. hatha- 
ndmtaittirlyakdndmcapam no mi t rah pam varuna itya- 
dih. vdjasaneyinarh tu 'panisadarambhe pravargyabrahmanam 
pathyate devd ha vdi sat tram nisedur ityddih. kausltaki- 
ndm apy agnistomabrdhmanam brahma vd agnistomo 
brahmdi y va tad ahar brahmanai 'va te brahtno 'pay- 
anti te 'mrtatvam apnuvanti ya etad ahar upasaih- 
yantl Hi. 

This Upanisad is apparently different from the one contained 
in manuscript no. 3183 of the India Office Library, and noticed 
elsewhere (see Aufrecht, Catalogue Catalogorum, p. 640), and of 
which Eggeling, Catalogue, i., p. 130, gives the beginning and 
end. 
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But the first seventeen chapters of book four of the Jaimi- 
niya-Upanisad-Brahmana have a special vahpa and are marked 
as containing the Upanisad of the Qityayanins on the gayatra- 
sarnan (iv. 17. 2 sai '?a patyayanl gayatrasyo Upanisad evam 
upasitavya). They really begin with pvetapvo darpato hariritto 
'si, which, excepting the second word, is like Camkara's quotation. 

II. Indra cures Apala. 

For previous discussions of this story, see : Kuhn, Indische 
Studien,'\. 118; Aufrecht, Ibidem, iv. 1; Max Mttller, Higveda?, 
vol. iii., p. 33 ; or Migveda 1 , vol. iv., p. 42; Oldenberg, ZDMG., 
1895, vol. xxxix., p. 76; Geldner, Vedische Studien, vol. i., p. 292. 
Compare also A. de Gubernatis, Die Thieve in der indog. Mytho- 
logie, 1874, pp. 14, 340. 

The TMB., at ix.2.14, has a similar story about the Afigirasi 
Akupara. The following is an English version : 

Akupara was an Afigirasi. As the skin of a lizard (godha), so 
was her skin. Indra having thrice cleansed her by means of this 
sarnan (i. e. SV. i. 167 =RV. viii. 81. 1, which is therefore called 
akuparam, TMB. ix. 2. 13.) made her sun-skinned ; verily that 
she then had wished. Whatever desire they cherish when they 
praise with this so/man, that desire is fulfilled for them. 

The commentator adds the following : 

There was an Afigirasi Akupara by name. As the skin of a 
lizard (godha) is, so was her skin. She being of bad skin, like a 
lizard, praised Indra. He, being pleased, having three times' 
hidden her with this sarnan in the hole of the chariot etc., made 
her sun-skinned. Thus runs a mcm^ra-text : 'In the hole of the 
chariot, 2 in the hole of the cart, in the hole of the yoke, O 
Catakratu, O Indra, having thrice 3 cleansed Apala, hast thou 
made her sun-skinned' (RV. viii. 91. 7), etc. 

Sayana introduces RV. viii. 91 with the following itihasa : 

In times gone by, Atri's daughter, Apala, a pious woman, hav- 
ing through some action or other become afflicted with skin- 
disease and thereupon been discarded by her husband [who con- 
sidered her] unlucky, performed for a long time penance in her 
father's hermitage in order to get rid of the skin-disease, address- 
ing herself chiefly to Indra. At one time, knowing : " The Soma 
is Indra's favorite, that I will give to Indra," she went forth to 
the river-road. Having bathed there, she picked up some soma 
in the path. Taking it [and] returning home, she chewed it on 
the way. Now when she ate it, Indra approached, thinking- that 
the sound produced by the munching of the teeth was the soma- 
pressure noise of the pressing-stones. And approaching, he said 
to her: " Are the pressing-stones pressing here ?" She answered: 
" A girl here, having gone to bathe, seeing some soma, is eating 

1 Read trivaram for trirdram of the Bibl. Ind. 

5 Read Jche rathasya khe for yasya kha of the Bibl. Ind. 

8 Read indra for indro and insert tris. 
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it ; the noise comes from [her] eating it, but it is not the soma- 
pressure noise of the pressing-stones." Thus answered, Indra 
went straight away. She again said to Indra as he went: " Why 
dost thou turn away ? Yet thou goest to every house in order 
to drink soma. Drink now here also the soma pressed with my 
teeth, and eat [food] consisting of grain, etc." And, not being 
heeded, she again said to Indra : " I do not know thee, having 
come here, to be Indra ; when thou hast come to the house, I 
will do honor to thee." Having thus addressed Indra, and dis- 
cerning : " It is Indra who hath come and no other," she spoke 
to the soma contained in her mouth : " Ho, soma ! Flow thou 
around for Indra who hath come, first slowly, then gradually 
fast." Then Indra, longing for her, drank the soma pressed by 
her teeth in her mouth. Now when the soma had been drunk 
by Indra, upon Apala's saying : " Being discarded by my husband 
on account of my skin-disease, I am now united with Indra," 
Indra said to her : " What thou desirest, that I will do." When 
he had spoken thus, she desired a boon. Upon her saying: " My 
father's head is without hair; his field, land, is without plants, 
etc. ; my private parts also are not hairy ; make these possessing 
hair, plants, etc.," he brought to an end the baldness on her 
father's head, and the field he made covered with plants, etc., 
and for the cure of her skin-disease he pulled her out three times 
through the hole of his own chariot [and] through the hole of 
the cart and of the yoke. The skin of her which was first cast 
off became a porcupine (palyaka), the second a lizard (godha), 
the third a chameleon (krkalasa). Then Indra made this Apala 
having a sun-like skin. So runs the itihasa-t&le (aitihasik'i 
hatha). 

The Bj-haddevata 1 and Sadgurucisya" tell the story practically 
as Sayana does, omitting however Indra's miracle concerning the 
baldness of Apala's father, etc. (=paraphrase of RV. viii. 91. 5 
and 6). 

1 The text of the Brhaddevata given by Miiller in the var. led. on 
RV. viii. 91 differs somewhat from that of R. Mitra's edition (vi. 100- 
108, p. 175). The 8$ clokas in Milller's MS. seem to be numbered 907-915 
(see second ed. of RV., vol. iii., p. 37, 1. 4), and by those numbers we 
will designate them, using abed to indicate the padas, and asterisks 
to show where the texts differ. 



Miiller. 


Mitra. 


Miiller. 


Mitra. 


907 a-d 


= 100 a-d 


911 c, d 


= 105 a, o* 


908 a, b 


= 101 a, b 


912 a, b 


= 105 c, d 


908 c, d 


= 102 c, d* 


912 e, d 


= 106 a, b 


909 a, b, c, 


d = 103 a* &*, c, d* 


913 a, 6 


- 106 c, d 


910 a, b 


= 104 a, b* 


913 c, d 


= 107 a* b* 


910 c, d 


= 101 c d 


914 a, b 


= 107 e, d 


911 a, b 


= 104 e d 


914 c, d 


= 108 a* b* 






915 a, b 


= 108 e* d* 



Padas 102a6 of Mitra's recension (drstvd somam apod dsye tusfdva red 
vane tu tarn) are wanting in Miiller. 2 See note ', next page. 
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The JB., at i. 220, like the TMB., tells of Apala in connection 
with SV. i. 167 (=RV. viii. 81. 1) "a tu na indra ksumantam." 
To this sdman the JB. gives two names, viz : vainavam and 
apalam. The former it explains as follows : venur vai vdipvd- 
mitro 'kamdyatd ''gryo mukhyo brahmavarcasi sydm iti. sa etat 
sdmd ''pacyat. tend ''stnta. tato vdi so gryo mukhyo brahmavar- 
casy abhavat. agryo mukhyo brahmavarcasi bhavati ya evath 
veda. yad u venur vaipvamilro 'papyat tasmdd vainavam ity 
dkhydyate. Then it continues : tad v eva ''caksata apalam iti 
and the Apala-story follows. 

I now give the text of the Jaiminiya version (i. 220) of the 
Apala story, with the parallels from the Qatyayana (found in 
Sayana's comments to RV. viii. 91. 1, 3, 5, 7) subjoined, line by 
line, so far as they exist : 

JB. C apala ha vd dtreyl tilakd 2 vd dustatvacd* vd l ''py dsa. 
<?atB. [ 
( sa 'kdmayatd 'pa b papam" varnam hanlye Hi. sai Hat sdmd 

f'papyat. tend 'stuta. sa tlrtham abhyavayatV somdnfum 
[ sa tlrtham abhyavayantl somanpum 

C avindat. tarn samakhddat. tasydi ha grdvdna iva dantd uduh. 
[ avindat. tarn samakhddat. tasydi ha grdvdna iva dantd uduh. 
( sa indra ddravad % gravano' vai vadantl Hi. sa 'bhivydharat 10 
{ sa indra ddravad grdvdno vai vadantl Hi. sa tarn abhivydjahdra 
f kanya var avdyatl somam apt srutd ''vidad astam bharanty 
[kanydvdravdyati somam api srutd ''vidad 
( abravld indrdya sunavdi tvd pakrdya sunavdi tveHi. asydi 
{ iti. asydi 



1 Quite 


a number of lines of the Brhaddevata occur again in Sadgu- 


ru§isya : 








Sa4g. 


Mitra. % Miiller. 


Sadg. 


Mitra. Muller. 


1 a, b 


= 100 a, b = 907 a, 6 


5 6* 


=103 d =909 d 


lc,d 





5 c, d 





2 a-d 




6 a 


=101 c =910 c 


Sa,b 


. .. 


66 





3 c, d 


= lOO'c, d = 907 c, d 


6 c* 


=104 c =911 a 


4 a, b 


= 101 a, b = 908 a, b 


6d* 


=105 6 =911 d 


4 c* 


= 103 a = 909 a 


la*-d 


=106 a-d =912 c, d, 913 a, 6 


4d 




8a 





5a 





8 6* 


=107 6 =913 d 



8 c, d* =107c, d =914 a, 6 

8 C. reads -ha. Tildka seems to be a possessive adjective. 

* A. reads ruchvasa ; C, ruch$vasd ; D., ruechvasa. dustatvaca is my 
doubtful conjecture: cf. comm. on TMB. ix. 2. 14, sa godheva dusfa- 
tvaca sail. 4 C. omits. 5 A. and C. have pa. 6 C. has pavam. 

1 This is better than Sayana's -yantl. 8 A. has adava. 

9 A. has d grdvdno. The d might go with vadanti. 

10 Abhivydharat does not require an object. Of Sayana's MSS., A. and 
Ca. read as JB. does. Muller supplied tarn from the reading saroa- 
bhivya- in Ci and CV 
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C va idarh grdvdna iva dantd vadantl Hi viditve 'ndrah pardri 
( ta idarh grdvdna iva dantd vadantl Hi viditve 'ndrah parafi 
( avartata. tarn abravld asau ya esi vlrako grham-grham 
[ avartata. tarn abravid asau ya esi vlraJca ityddine 
{ vicdkapad imam jambhasutam piba dhdndvantam harambhi- 

I 

f nam apupavantam ukthinam iti. anddriyamdnai 1 'vaP Ham 
[ Hi. anddriyamdnai 'va tarn 

f abravld a cana tvd ciJcitsdmo 'dhi eana tvd ne 'masl Hi pura 
[ abravld d cana tvd cikitsdmo 'dhi cana tvd ne 'masl Hi pura 
f ma sarvaya red 3 'paid* stdutl Hy apaparyavartata. & panair 
y mam sarvaya red 'paid stdutl Hy upapary avartata. pandir 
{ iva panakdir" ive 'ndrdye 'ndo pari srave Hy evd 'sydi mukh- 
[iva panakdir ive 'ndrdye 'ndo pari sraveHi ha va asydi muhh- 

fdt somarh niradhayat. somapltha 1 iva ha va asya" sa bhavati 
at somarh niradhayat. somapltha iha vd asya bhavati 

( ya evarh vidvan striydi mukham upajighrati* (221) tarn abra- 
[ ya evarh vidvan strlm upajighrati. tarn abra- 

( vid apdle kimkdmd 'si Hi sa 'bravld imani trlni vistapd tdnl 
[ vld apdle kith kdmayasl Hi sa 'bravld imani trlni vistape 
C 'ndra vi rohaya piras tatasyo 'rvardrn ad idam ma vpodare 

( sarvd td rornapa krdhl Hi khalatir ha 'sydi pita" sa tarn ha 
\ Hi khalatir ha 'sydi pita "sa 10 tarn ha 

('khalatim cakaro 'rvard ha 'sya na jajne so ha jajfia upasthe 
'khalatim cakaro 'rvara hd 'sya na jajne so jajfia upasthe 
(hd 'sydi romdni na "sus tdny u ha jajnire tarn khe rathasyd 
ha 'sydi romdni nd "sus tdny u ha jajnire tarn khe rathasyd 
( Hyabrhat sa godha, 11 'bhavat tdrh khe 'naso 'tyabrhat sa" krkald- 
[ Hyabrhat sa godha 'bhavat tarn khe 'naso 'tyabrhat 
( sy abhavat tdrh khe yugasya Hyabrhat sa sampvistikd" 'bhavat 
I sa sarhplistakd 'bhavat 

f tad esa 'bhyanucyate khe rathasya khe 'nasah khe yugasya 
( tad esa 'bhyanucyate khe rathasya khe 'nasa 
f patakrato 'pdldm indra tris putvy akrnos suryatvacam iti. 
{ iti. 

( tasyai ha yat kalyanatamarh rupdndrh tad rupam dsa. tad 
[ tasydi ha yat kalydnatamam rupdndm tad rupam asa. 

1 -rpa. 2 evai. 3 A. ya, C. gcd, D. cca. * para. 

6 C. dpa- ; the Qa^. reading is better. 6 A. omits iva canakdir. 

7 O. -pidha. 8 'sya. 9 C. avaji-. 

10 Sayana's pitdsa is pita "sa rather than pita. sa. " A. go. 

14 sa krkaldsy abhavat tdrh khe yugasya 'tyabrhat fills the lacuna in 
QatB. I baye left krkaldsy unchanged, because the feminine seemed 
not inappropriate, and Sayana had probably the same form (Muller's 
Rigveda* iii., p. 549, line 26), where the MSS. read kr*kaldsyo. The name 
of the third animal, sarhevistikd or sarhclistakd, remains obscure. 

13 SoallMSS. " ' 
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f etat kamasani samai Ham vai so, kdmam akdmayata so 'sydi 
' karnas samdrdhyata. yatkama evai'tena sarnna stute sam as- 



I 



( mdi $a kdma rdhyate yad v apala "treyy apapyat tasmdd 

I 

( dpdlam ity dkhydyate. 

I 
The following is a translation of the JB. version (i. 220) : 
Apala Atreyi had moles or a bad skin. She desired: "May I 
get rid of my bad complexion." She saw this saman ; with it 
she praised. She, going down to the road, found a soma-stalk. 
This she chewed ; her teeth, indeed, sounded like the pressing- 
stones. (Thinking :) " The pressing-stones are sounding," Indra 
ran thither. She recited : " The girl going down to the water 
hath found the soma in the road (?) ; taking it home, she said : 
' To Indra I will press thee, to Cakra I w iH press thee ' (RV. viii. 
91. 1)." Having found out : "Verily her teeth sound thus like 
pressing-stones," Indra turned straight away. She said to him : 
" Thou who yonder goest, a manikin, looking around at every 
house, drink this tooth-pressed [soma], accompanied by grain, 
mush, cake, and uktha (RV. viii. 91. 2)." Not being heeded, she 
said to him : " We do not desire to perceive thee (?), we do not 
understand thee (RV. viii. 91. 3 a - b )." Thinking: "Till now 
Apala hath praised me with a complete stauza," he (Indra) 
turned back again. (At the words :) " Gradually, as it were, 
quite gradually, as it were, flow round about for Indra, O Indu 
(UV. viii. 91. 3 C > d )," he verily sucked the soma from her mouth. 
If any one thus knowing kisses the mouth of a woman, that 
becomes a soma-draught for him. He said to her : " Apala, what 
is thy desire ?" She said : " These three surfaces, o Indra, cause 
to grow over ; the father's head, the field, and here upon my 
genitals; all these make hairy (RV. viii. 91. 5 and 6 d )." Bald 
indeed was her father ; he (Indra) cured his baldness. His field, 
indeed, did not grow, and it grew. On her genitals, indeed, 
there was no hair, and that grew. He pulled her out in the hole 
of the chariot, she became a lizard ; he pulled her out in the 
hole of the cart, she became a (female) chameleon ; he pulled her 
out in the hole of the yoke, she became a sampvistikd (?). About 
this there is this [stanza] : " In the hole of the chariot, in the 
hole of the cart, in the hole of the yoke, O Catakratu, thrice, O 
Indra, having cleansed her, thou hast made her sun-skinned (RV. 
viii. 91. 7)." That form was hers which is the most beautiful of 
forms. That same is a wish-granting saman ; verily she wished 
that wish, [and] that wish of hers was fulfilled. If anyone hav- 
ing a wish praises with that saman, that wish is fulfilled for him. 
And because Apala Atreyi saw it, therefore it is termed the 
apala (-saman). 

It will be seen that all the essential points of the legend are 
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contained in the TMB. version : viz., Apala's disease, the soma- 
offering, Indra's cure of Apala, by thrice pulling her through cer- 
tain holes of his chariot. It does not say that Apala actually 
shed her skin, nor anything about the transformation of the cast- 
off skins into animals, nor does it mention the three miracles of 
Indra (cure of Apala's father's baldness, etc.) 1 The next step in 
the development of the legend was probably suggested by the 
phrase tasya yathd godhdyds tvag evarh tvag dslt ("her skin 
was like that of a lizard," i. e. spotted). Nothing was more 
natural than actually turning this skin, when cast off, into a 
lizard (so Sayana, Brhaddevata, Sadgurucisya). But Indra pulled 
her three times through the holes of the chariot ; and therefore 
two other animals had to be added into which the other two skins 
of her might be transformed. I do not think that the difference 
in order (palyaka, godha, krkaldsd) in Sayana, Brhaddevata, and 
Sadgurucisya is a sufficiently weighty argument against this. 
The JB. and QatB. have godha first ; but they differ from the 
rest in this, that, whereas all the other versions change the cast- 
off skins into three animals, the text here seems to refer to a 
change of Apala herself into a godha, krkaldsl, and samplistaka 
or sampvistikd. 

m. Indra, Kutsa, and 1019a. 

The TMB., at ix. 2. 22 (the passage is referred to by Geldner, 
Ved. Stud. i. 154), in explanation of the term kdutsam for SV. i. 
381 ( = KV. viii. 13. 1), "indra? sutesu somesu," gives the story, 
of which the following is a translation : 

Kutsa and Luca in rivalry called each upon Indra. Indra 
turned towards Kutsa. He (K.) bound him (I.) with a hundred 
straps by the scrotum. Luca said to him (I.) : " Free thyself 
from Kutsa, come hither ; why, pray, should one like thee 
remain bound by the scrotum (RV. x. 38. 5 b ) ?" 3 Having cut 
them, he (I.) ran forth. Kutsa saw this sdman (i. e. SV. i. 381); 
with it he called after him (I.) ; he (I.) turned [back]." — The 
commentary merely paraphrases. 

Sayana, in the comment on RV. x. 38. 5, quotes, besides the 
subjoined passage from the QatB., a brief extract from the Chan- 
dogya Brahmana, which runs, in English version, as follows : 

Kutsa and Luca called at the same time upon Indra for every 
part of their respective sacrifices. From friendship Indra went 
to Kutsa. But when of his free will he had come, Kutsa bound 
him with a hundred straps by the scrotum. 

The JB., i. 228, like the TMB., tells the story in explanation 
of the term kdutsam for SV. i. 381. 

The continuation of the story (the compromise of Indra and 
the two contending rsis) is a curious later development. Luga's 
hymn is the same as that which Kutsa used, but adapted to the 

1 These miracles are also omitted by the Brhaddevata and by Sadgu- 
rucisya. 

2 RV. reads indrafy. 

3 The RV. has the var. lect. andayor for muskayor. 
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sdman-chmt ; cf. Bibl. Indica, ed. of the SV., vol. i. p. 783 II : 

3 8 138 1 

mdrdS hoi \ haveS hot. 

I give below, the text of the Jaiminiya version (i. 228) of the 
Kutsa-Luoa story, with the parallels from the Qatyayana (as 
quoted by Sayana on RV. x. 38. 5) subjoined, line by line, so far 
as they appear : 

JB. f kutsap ca lupap ce 'ndra?h vyahvayetdm. sa hutsasya 
QatB. \ kutsap ca lupap ce 'ndrarh vyahvayetdm. sa kutsasya 
havam 1 dgacchat.' tarn patena vdrdhrlbhir dndayor abadhnat. 
'havam dgacchat. tarn patena vdrdhrlbhir dndayor abadhnat. 
tarn lupo 'bhyavadat svavrjam hi tvdm, aharn indra pupravd 
tarn lupo 'bhyavadat svavrjam hi tvdm, aham indra pupravd 
'nanudam vrsabha radhracodanam pra muncasva pari kutsad 
'ndnudam vrsabha radhracodanam pra muUcasva pari kutsad 
ihd "gahi kirn u tvdvdn muskayor baddha dsata iti. tds sarvds 
ihd "gahi kirn u tvdvdn muskayor baddha dsata iti. tdh sarvdh 
samlupya lupam abhiprddravat. tarn* kutsa indra sutesu 
sarhlupya lupam abhiprddudruvat. 
somesv ity anvdhvayat. tarn abhydvartata. tarn lupa indra 

hoyi have hoyl Hi. tdv antard Histhat. tdv abravld anpam 

dharetam* dtmand vdm anyatarasya pdsydmi mahimnd 'nya- 

tarasye Hi. tathe Hi. tdv anpam dharetam. dtmdnam anyatara 

udajayan mahimdnam anyatarah. dtmdnam kutsa udajayan 

mahimdnam lupah. dtmand 'nyatarasya 'piban mahimnd 

'nyatarasya. dtmand kutsasya 'piban mahimnd lupasya. ubhau 6 

ha vdva" tasya tdv dtmdndu yad dtmd ca mahimd ca. tad etat 

sendram sdma. sendro hd , sya sadevo yajno bhavaty abhV sen- 

dro yajftam dvartate nd 'sendro yajfldd apakrdmati" ya evaih 

veda. yad u kutso papyat tasmdt kdutsam ity dkhydyate. tad 

dilam acchavdkasdma bhavati. papavo vd ild papusv evai 

Hat pratitisthati. 



1 A. Kavdm; C. cavam. s C.-an. 3 C. tat. * A. aharet; C. dharetam. 
6 O. hav. 6 tvdva. ' A. ambhya; C. abha. ' C. apdkrdmayati. 
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The following is a translation of the JB. version (i. 228) : 
Kutsa and Luca called in rivalry upon Indra. He came to 
Kutsa's offering. He (K.) bound him (I.) with a hundred straps 
by the scrotum. Luca addressed him (I.) : " I have heard of 
thee, o Indra, as one who himself catches, 1 holding thine own, o 
bull, urging the miserly; 3 free thyself from Kutsa; come hither; 
why should one like thyself remain bound by the scrotum ? (RV. 
x. 38. 5)." He, having torn them all, ran toward Luca. Kutsa 
called after him : " O Indra, in the pressed somas (SV. i. 381)." 
He (I.) turned back to him (K.). Luca [addressed] him: "Indra 
hoyi have hoyi." He (I.) stood between the two. He said to 
them both : " Take a part ; of one of you I will drink with the 
self, of the other with greatness." "Yes." They both took a 
part ; one obtained the self, the other the greatness. Kutsa 
obtained the self, Luca the greatness. With the self he drank 
of one, with greatness of the other. With the self he drank of 
Kutsa, with greatness of Luca. Verily these are his two selves, 
viz. the self and greatness. That same sdman (SV. i. 381) 
secures Indra's attendance [lit., has Indra with it]. Attended by 
Indra, attended by the gods, becomes the sacrifice of him, who 
knows this ; attended by Indra unto the sacrifice he approaches, 
not unattended by Indra from the sacrifice he departs, who knows 
this. And because Kutsa saw it, therefore is it called kautsam. 
It is a vigor-containing invitation-sdwian. The cattle indeed are 
vigor ; in the cattle it stands firm. 

IV. The triratra and RV. vii. 33. 7. 

The short passage from the QatB. is given by Sayana on RV. 
vii. 33. 7. The JB. parallel is found at ii. 239 and 240. It 
resembles TMB. xx. 15. 1-5 so closely that I have added that 
text in the second line. The end of JB. ii. 240 contains the 
Indra-legend which corresponds to TMB. xx. 15. 6. 

JB. ( athdi He trirdtrdh. triratrena vdi devd esu lokesv 
TMB. (^ 1. etena vdi devd esu lokesv 

( ardhnuvans triratrena svargarh lokam dyan. vdg vdi tri- 
\ drdhnuvann etena svargarh lokam dyan. 2. vdg vdi tri- 
[rdtro vdco rupena "jyani ca ''hdni [ca] vibhajyante. ekaksard 
yrdtro vdco rupena "jydni ed'hani ca vibhajyante. ekaksard 
f vdi vdk tryaksaram aksaram. aksarasya rupena vibhajyante. 
( vdi vdk tryaksaram aksaram. aksarasya rupena vibhajyante. 

[trayo gandharvah. tesdm esa bhaktir agneh prthivl vdyor 
trayo gandharvdh. tesdm esa bhaktir agneh prthivl vdyor 
( antariksasdmav ddityasya dyauh. tad esd ''bhyanucyate tray ah 
(^ antariksasdmav ddityasya dyauh. 

( krnvanti bhuvanesu retas tisrah prajd dry a jyotiragrds trayo 
[_ trayo 

1 1, e. is not caught by others ; differently Geldner, I. c. 
8 So after Pischel, Ved. Stud. i. 124. 

vol. xviii. 3 



JB. 
TMB. 

gatB. 



34 H. Oertel, [1897. 

( gharmasa usasam 1 sacante sarvdn 1 it tdri' anu vidur vasistha 
[ gharmasa usasam sacante 

' iti. yad aha trayah krnvanti bhuvanesu reta ity agnih 

trayah krnvanti bhuvanesu reta ity agnih 
prthivydm retah krnoti vdyur antariksa ddityo divi. tisrah 

prthivydm retah krnoti vayur antariksa ddityo divi. tisrah 
(prajd arya jyotiragra iti. (242) vasavo rudrd ddityds tesdm 

[prajd arya jyotiragra iti. vasavo rudrd ddityds tdsam 

( etaj 1 jyotir agram yad asdv ddityah. trayo gharmasa usasam 

[ jyotir yad asdv ddityah. trayo gharmasa usasam 

sacanta ity. agnir usasam sacate vayur usasam sacata 

3. agnir usasam sacate vayur usasam sacate 'sdv 

sacanta ity. agnir usasam sacate vayur usasam sacata 
( dditya usasam sacate sarvdn 6 it tan' anuvidur vasistha iti. 
I dditya usasam sacate 
[ dditya usasam sacate 

JB. f ye vdi brdhmandp pupruvdnsas te vasisthds te hy etat 

TMB. L 
f sarvam anuviduh. etdvdn vdva triratrah. gdyatrah prdnas 

(trdistubham caksur jdgatam protram. trlni mithundni 

y 4. trlni mithundni 

f tdny esu mithunam dve sambhavato yan mithundt pra- 

y tdny esah. 7 5. mithunam dve sam'bhavato mithundd yat pra- 
{ jay ate taP trtiyam. 
\ jay ate tat trtiyam. 

V. The subrahmanya. 

The short fragment from the QatB. is quoted by Sayana on 
B.V. i. 51. 13. The quotation from the school of the Tandins 
which he adds is very much like SB. i. 1. 16." I give the whole 
passage of the JB. (ii. 78-80) for comparison with SB. i. 1. Iff, 
(Q\i. iii. 3. 4. 17ff, and AB. vi. 3. Iff. 

In discussing the subrahmanya ceremony, Latyayana (QS. i. 2. 
24) quotes from the QatB. ubhav iti pdtydyanakam (commen- 
tary : ubhav apy anadvdhau deydv id patydyanake prutih). 
To this there seems to be no parallel in the J B. 

1 -sas. * sarvam. s uktam for it tafi ; but see below. 

4 eti. The conjecture is doubtful. 6 sarvam. " tarn. 

' The Bibl. Ind. text has esa, the comment. ei/ah. 8 ta. 

9 Sayana : vr$anacvasya mend ndma duhita "sa tarn indrac cakdma. 
The SB. :' vr$ana$vasya ha menasya menakd ndma duhita "sa. tarn he 
'ndrag caka'me. 
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The text of JB. ii. 78-80 follows : 

brahma ca ha vai subrahma cai' 'su lokesv dsatur asniin bhu- 
vane. tatas' subrahmo 'ccakrdma. asdu va ddityo brahma 'tho 
vag eva subrahma? te A deva thai 'va vedya antarvedi yajnena 
brahma paryagrhnan. tad idam apy etarhi vedya antarvedi 
yajnena brahma parigrhitam. tad dhur yad anyd hotra antar- 
vedi kurvanty atha katharh subrahmanyo bahirvedi karotl Hi. 
sa bruydd esa vedya atma yad utkara etat pratyaksam brahma 
yat subrahrnanya. yad utkaram dsthaya subrahrnanydm ahvay- 
ati tend 'syd* 'ntarvedi krtam bhavati Hi. subrahmanyom subrah- 
manyom' subrahmanyom" iti trir aha. vag vai subrahrnanya tad 
etam vaoam prathamata drabhate 'tho brahma vag rasa okdras 
tarn etam vdcam rasena prlnati. tad dhdi Had eka om subrah- 
rnanye Hy dhvayanti" (79) prdno hy agre 'tha vag iti. tad dha 
tan na tatha. yatha madhv dsicya ldjdn s dvapet tad anyathdi 
'va syat tddrk tat. tasmdt subrahmanyom ityeva "hvayet. indrd 
"gacche Hi. indram eva tad yajna ahvayati. hariva dgacche 
Hi. haribhyam dydhi Hi vdvdi ''nam tad aha. prdndpdndu va 
asya hari tau hi 'dam sarvam hartdrau harato 'tho' ahoratrau 
va asya harl tau hi 'dam sarvam hartdrau haratah. medhdtither 1 " 
mese Hi. medhdtither ha meso bhutva rdjdnam papdu. 

JB. C vrsanapvasya rnena iti. vrsanapvasya ha mend bhutva 

QatB. [ vrsanapvasya mena iti. vrsanapvasya mend bhutva 
( maghavd kula uvdsa. 
^ maghavd kula uvdsa. 

JB. gdurd 'vaskandinn 11 iti. tato hdi 'va gduro bhutva 'rna- 
vam avacaskanda. ahalydydi jdre Hi. ahalydydi ha mditrey- 
ydi jdra asa. kdupika brdhmana kdupika" bruvdne Hi. yad 
dha va asurdir mahdsamgrdmam samyete™ tad dha veddn nird- 
cakdra. tan ha vipvdmitrdd adhijage. tato hdi 'va kdupika uce 
'tha ha va eke kdupika brdhmana gdutama bruvdne Hy ahva- 
yanti. (80) tad u ha va drunindi 'va yapasvino 'pajndtam. tas- 
mdd u tasyd "pdm ne 'yat. tasmdt kaupika brdhmana kaupika 
bruvdne Hy evd "hvayet. deva brahmana 14 dgacchatd "gacchate 
Hi. devanp cai 'va tad brahmdnap ca samdmantrayante. te ha 
'smdi samdmantritds sumatim icchante tasmdd u ha samdman- 
trya™ [na] 'parddhnuydn" ne 'man 11 upavaddni 1 " Hi. 1 ' tad 



1 A. vai. 2 A. tatd ; D. lata. 3 A. vdbrahma. 4 A. omits. 6 sya 
6 A. omits. ' D. dhvanti. 8 A. jdtdn. » MSS. twice! 

10 MSS. methdtither. » D. -dann. u A. gdutama. 13 A. -yate. 

14 A. brdhmana. 16 -yam. " A. uparadh-; D. dparadh-'. 

" A. tinmo ; D. menmo. u 'pavad. 19 A. omits iti. 
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ahuh kimehandas subrahmanye Hi. tristub iti bruyad aindri hi 1 
tristub iti. tad ahuh kimdevatyd subrahmanye Hi. aindri Hi 
bruyad indrarh hy enaya "hvayati 2 Hi. atho ha bruyad vaip- 
vadeol Hi vipvdn hy enaya devan dhvayati 3 Hi. tad dhur yad 
anya hotrd stotravatyap castravatyo 'tha kva subrahmanydydi 
stotram kva pastram iti. sa bruyad etasydm evdi , tat sarvam 
yad rk sauna yajus tend 'sya subrahmanyd stotravati pastravatl 
bhavatl Hi. tad ahuh Mm. iva svit subrahmanya rg iva sviSt 
same , vd uto* ha h yajur iva iti. sa bruyan ndi 'vai ''sa rn na 
yajur na sdma. sarvam ivdi , va. sarvam iva hy eva brahme 
Hi. atha yam krite rdjani subrahmanyam dhvayati yam etam 
daksinasu nlyamdndsu Hkare tisthan subrahmanyam dhvayati 
sdi 've 'yam. atho yat pranat tad udayanam asad iti. atho 
dgata eve J ndras tarn ma nirvocame Hi." esd ha vai dhenuh 
pancavatsd pancapddd yad 1 vak. 1 idam ahtihpdnktdh papaya' 
iti. etad dha tat tarn ha vd eke yathadevatam ahvayanti sar- 
vdgneyim agnistuta aindrlm indrastomasya vdipvadevlm vdipva- 
devasya aniruktdm" aniruktasya* tad u ha papvan 1 " na tathd. 
no hi brahmano vyapddo *sti yathd 'nipatitam eva "hvayed 
yathd 'nipatitam eva "hvayet. 

I subjoin an English version of JB. ii. 78-80. 

Verily the brahman and the subrahman existed in these 
worlds, in this creation. 11 From thence the subrahman went out. 
Verily yonder sun is the brahman, and speech is the subrahman. 
The gods here enclosed the brahman by means of the sacrifice 
within the vedi. So even now the brahman here is enclosed by 
means of the sacrifice within the vedi. 

Now they say: "Inasmuch as they perform the other priestly 
(hotar-) functions within the vedi, how is it that the subrah- 
mam/«-priest officiates outside of the vedi ?" He should say : 
"That is the self of the vedi, viz. the wtf&«ra-mound ; that is the 
manifest brahman, viz. the subrahmanyd. Inasmuch as he 
calls upon the subrahmanyd, having taken his stand upon the 
utkara-mound, thereby that which he performs comes to be 
within the vedi." 

Thrice he says : " Subrahmanyom, subrahmanyom, subrahman- 
yom." Verily the subrahmanyd is speech. Thus he first of all 
takes hold of this speech ; and then the brahman is speech, the 
syllable o is sap. He thus gladdens this speech by the sap. Thus 
some call upon it : " Om subrahmanyd" saying : " For breath 
[is] first, then speech." That is not so. It would be as if one 

I A. omits. 2 D. yantl. 3 -anti. * uta. B ho. 

6 A. gnirvocama iti. ' A. yadhva ; D. yaddhvd. 8 A. omits. 

9 anuruk-. 10 A. can ; D. vacacvah. 

II astnin bhuvane looks like a gloss to esu lokesu. 
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should first pour on the honey and then add the parched grain, 1 
which would be wrong. Therefore let him call upon it : " Su- 
brahmanyom." 

" O Indra, come hither !" thus he calls upon Indra at the 
sacrifice. 

" O thou with the fallow steeds, come hither." " Together 
with the two fallow steeds come hither," he thus addresses him. 
In-breathing and out-breathing are his two fallow steeds (hart), 
for these two carriers (hartarau) carry (haralah) this all. More- 
over day and night are his fallow steeds, for these two carriers 
carry this all. 

" O ram of Medhatithi." Having, indeed, become Medhatithi's 
ram he drank king (soma). 

" O wife (?) of Vrsanacva." Having, indeed, become the 
wife (?) of Vrsanagva, the Bounteous One dwelt in the family. 

"Down-leaping Gaura-bull." Thence, indeed, having become 
a Gaura-bull he leaped down upon the wave. 

" O paramour of Ahalya." He, indeed, was the paramour of 
Ahalya Mfiitreyi. 

" O Brahman Kaucika, who callest thyself Kaucika." Verily 
when he got into a mighty encounter with the Asuras, at that 
time he put the Vedas away. He learnt them, indeed, of Vicva- 
mitra. That is why he called himself Kaucika. 

Now some call on him: "O Brahman K5,ucika,_who callest 
thyself Gautama." This, indeed, was invented by Aruni Yacas- 
vin. And let him therefore never think of using it. Let him 
therefore call upon him : " O Brahman Kaucika, who callest 
thyself Kaucika." 2 

" Ye gods, ye brahman-priests, come hither, come hither !" 
They thus by this mantra call hither both gods and brahman- 
priests. They, verily, called hither by this mantra, wish him 
well. He should therefore not fail in this mantra-csk\\, thinking: 
"May I not blaspheme these." 

This they say: "What is the metre of the subrahmanya f" 
He should say: " The tristubh; for the tristubh is Indra's metre." 

This they say : " What is the divinity of the subrahmanya ?" 
He should say: "Indra; for upon Indra he calls with it." More- 
over he should say : " All the gods ; for upon all the gods he 
calls with it." 

This they say: "Inasmuch as the other priestly (hotar-) func- 
tions are possessed of stotra and pastra, now, where is the stotra 
and where is pastra of the subrahmanya?" He should say: "In 
it is all this, viz. re, saman, yqjus. Through it his subrahmanya 
becomes possessed of stotra and $astra." 

This they say : " Pray, what is the subrahmanya like ? Pray, 

1 That is, as if one should put the seasoning into the pot first and 
afterwards add the thing to be seasoned. Nearly the same comparison 
occurs at JUB. i. 8. 11. See also Oertel's note thereon, JAOS. xvi. 228. 
—Ed's. 

2 One of the invocations of the other versions is wanting here. 
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is it like re, or like sarnan, or like yajus f" He should say : " It is 
not re, not yajus, not sarnan. It is like all [of these], for the 
brahman is like all [of these]." 

Now, the subrahrnany a which he calls upon when king (Soma) 
is bought; that subrahrnany a which he, standing upon the 
utkara-moxmd, calls upon when the sacrificial gifts are being led 
around, just that is it. Again : " When he shall breathe, that 
shall be the end." Again : " Indra hath come, may we not drive 
him away with our words." This is the cow with five calves, 
with five feet, viz. speech. This they say: "Fivefold are cattle." 

Now some call upon it by divinities, making it exclusively 
Agni's on the agnistut, Indra's at the indrastoma, pertaining to 
all gods at the vdipvadeva, with no divinity specified at the 
anirukta. That is probably not so. For there is no end of the 
brahman. As upon something indestructible he should call 
upon it. 

In the Proceedings for April, 1895 (Journal, xvi., p. ccxli), 
I have already suggested that Sayana drew his explanation of 
RV. 1. 51. 1 ("Indra in the form of a ram went up unto the 
Kanva-son Medhatithi and drank his soma. The rsi addressed 
him as ' ram '; hence even now Indra is called ' ram'") from the 
QatB. J here add another passage from the JB. (iii. 233) dealing 
with this legend. It corresponds to TMB. xv. 10. 10-11, but is 
much more prolix. 

The passage from the JB. (iii. 233), in text and version, is as 
follows : 

atha mdidhdtitham. medhdtithigrhapatayo vdi vibhinduki- 
yds sattram dsata. tesdm drdhacyud agastir* udgdta "sid gau- 
nvitih prastotd ''cyuf pratihartd vavuksayo* hota sanakanava- 
kdu* kdpydv adhvaryu. 1 papukdmo rnedhdtithir janikdmdu sana- 
kanavakdu yatkdmd itare tatkdmah. ndndkdmd ha sma vai 
purd sattram asate te ha sma nanai '»a kamdn rddhvd "ptvo 
, ttisthanti. tesam ha sme , ndro medhdtither mesasya rupam 
krtvd somarh vratayati. tarn ha sma badhate medhdtither no 
mesas somarh vratayati Hi. sa u ha smdi , sdrh svam eva rupam 
krtvd somarh vratayati. tato ha va idam arvdcinam medhdtither 
mesa ity ahvayanti. sa etan medhdtithih papukdmas sdmd 'pap- 
yat tend , stuta etc. 

Now the maidhatitha \-saman~\. The Vibhindukiyas, with 
Medhatithi as their grhapati, celebrated a sattra. Drdhacyut 
Agasti acted for them as udgatar ; Gauriviti as prastotar ; 
Acyut as pratiharlar; Vavuksaya as hotar; Sanaka and Navaka, 
descendants of Kapi, as adhvaryus. Medhatithi wished for 
cattle ; Sanaka and Navaka wished for a wife; what wishes the 

1 cyudacyut. 3 So the MSS. 3 -ha. " addhyaryyu. 
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rest had, those wishes they had. 1 In old times, indeed, they used 
to celebrate their sattra while having various desires ; [and] 
having succeeding in their desires [and] obtained [them], they 
used to end their sattra. Now Indra, having assumed the form 
of Medhatithi's ram, used to drink their Soma. So thinking : 
" Medhatithi's ram is drinking our Soma," they used to drive 
him away. And he then having assumed his own form used to 
drink their Soma. Therefore since then they make this invo- 
cation : " O ram of Medhatithi." This Medhatithi, wishing for 
cattle, saw this sdman; with it he praised ; etc. 

VI. Taranta, Purumldha, and RV. ix. 58. 

The QatB. fragment is preserved by Sayana in his comment on 
RV. ix. 58. 3 and in that on SV. ii. 409 (ed. - of Bibl. Indica, vol. 
iv., p. 19). The latter has a few slight variants, which I have 
noted below. The TMB., at xiii. 1. 12, tells the story as follows: 

Verily the two Dhvasras, 2 the two Purusantis, wished to give 3 
a thousand to Taranta and Purumldha, descendants of Vidadacva. 
These two considered: "How may what we have taken become 
unreceived ?" They returned with : " From the two Dhvasras, 4 
from the two Purusantis we receive a hundred : hastening he 
rushes on the gladdening one (SV. ii. 409=RV. ix. 58. 3)." 
Thereupon what they had taken became unreceived. 

1 give herewith the text of the JB. version (iii. 139), subjoin- 
ing the parallel text from the QatB. 

JB. ( atha ha vai tarantapurumidhdu vaidadapvi i dhvas- 
QatB. (_ atha ha vai tarantapurumidhdu vdidadapvi dhvas- 
C ray oh purusantyor' bahu 1 pratigrhya garagirav iva menate. 
[rayoh purusantyor bahu pratigrhya garagirav iva menate. 
[tau ha sma 'ngulya satam prati\\grhitam sa yah pratigrhya\\ s 
[_ tau ha sma 'ngulya satam pratimamrpate" 
( [a]kdmayetdm asatarh nav idarh satam syad attain 10 ivdi 11 
[ tav akdmayetdm asatarh nav ive'darh satam syad attam ivdi 
( 'va , pratigrhitam iti. tav etac caturrcam apapyatdm tena 
[ 'va na pratigrhitam iti. tav etac caturrcam apapyatdm tena" 
( pratyaitdm. tato vai tayor asdtam satam abhavad attam 
ypratyditdm. tato 1 ' vai tayor asatarh satam abhavad attam 

1 1, e., the rest had any wishes you please : as if it were shortened 
from ye ca 'nye kamas santi tatJcdmd itara dsan. 

2 The TMB. regards these as females. I cannot see how a neuter (so 
Ludwig, ad loc.) could be explained. See PW., s.v. dhvasra. 

3 We must of course read aditsatam. 

4 Here dhvasrayos must of course be feminine. 

_ 5 vaitadvag-, all MSS. here ; and vditadag- all MSS. except A in the 
Arseyabrahmana (ed. Burnell, p. 54), and all MSS. at JB. i. 151. 
8 -yo. i oahu<j> (with upadhmaniya final). 

8 The words between |'s have crept in from below, line i3 ; but the 
words fallen out may be restored from the Qa^B. 

9 SV. pratimrcdte. "> dttat. " ve. ,2 SV. tarena. 13 SV. tayor. 
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f ivai J va na pratigrhitarn. sa yah pratigrhya kdmayeta , satam 

\ ivai , va na pratigrhitarn. sa yah pratigrhya kdmayeta 

( ma 1 idam satam sydd attam ivai '«« na pratigrhitarn iti sa 

( hdi Hena caturrcena pratiydd asdtam hdi '«« 7 sya satam bha- 

( vaty attam evdi 'wa na pratigrhitarn. 

The following is a translation of the JB. text (iii. 139) : 
Now indeed Taranta and Purumidha, two descendants of Vida- 
dacva, having received much of the two Dhvasras, the two Puru- 
santis, considered themselves like two persons having swallowed 
poison. Well, they touched what they had got with the finger. 
They wished : " Would that we had not got what we have got 
here, that we had not received, what we have taken as it were." 
They saw this rc-quatrain. With it they returned. Thence indeed 
what they had got became not got, what they had taken as it 
were [became] not received. If anyone having received (some- 
thing) should wish: " Would that I had not got what I have 
got here, that I had not received what I have taken as it were," 
he should return with this rc-quatrain. Then, indeed, what he 
has got becomes not got, what he has taken as it were [becomes] 
not received. 

VII. On the Agnihotra. 

The following fragment is from Apastamba's QS., v. 23. 3. 2 
The corresponding parallel is found at JB. i. 38. The only dif- 
ference of importance is JB. sdvasdn against QatB. suyavasdn, 
which latter the commentator paraphrases: yathd hi pdkatiko 
'naduhah suyavasdn subhaksitaghdsdn krtvd prdjydd vahandya 
prerayet tathd , yam yajamdno 'py agnln prathamam eva somena 
papund vd sutrptdn krtvd havirvahandya prerayati. But in 
view of QB. ii. 6. 2. IV I have not changed the JB. reading. 

The first 10 lines of text are from the JB., i. 38; and from the 
word juhoti on, line 11, I subjoin the parallels from the QatB. as 
found in Apastamba's QS. 

JB. tad vdi tad agnihotram tryaham eva payasd juhuydt. 
tad vd agnistomasya rupam\\ agnistomendi ''vd ''sye ''stam bhavati 
ya evam vidvdn agnihotram juhoti. tad vdi tad agnihotram 
tryaham eva dadhnd juhuydt. tad vdi vdjapeyasya rupam\* 
vdjapeyendi ''vd , sye ''stam bhavati ya evaiin, vidvdn agnihotram 

1 may : cf. Oldenberg, Hymnen des RV., p. 452. 

2 The quotations in ApQS. have been collected by Garbe, in Ouru- 
ptijakaumudi (1896), p. 33 f. 

8 The passage between fl's is omitted in A. 
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juhoti. tad vai tad agnihotrarh tryaham evd "jyena juhuydt tad 
vd apvamedhasya rupam apvamedhendi 'vd 'aye 'stam bhavati 
ya evam vidvan agnihotrarh juhoti. tad vai tad agnihotrarh 
tryaham evd 1 'dbhir* juhuyat tad vai purusamedhasya rupam 
purusamedhenai 'vd , sye 'stain bhavati ya evarh vidvan agniho- 
JB. f tram juhoti. svayarn ahatavdsd yajamdno* 
CatB. (_ trayodapardtram ahatavdsd yajamanah svayarn 

( 'gnihotram b juhuydd ajasresv agniso apravasan* trayodagim 
\ agnihotrarh juhuydd apravasann atrdi 'va 

( rdtrim somena 1 vd" papund ve 'stvo" 'tsrjeta yatha sdva- 

[ sornena papund ve 'stvd 'gnin utsrjati yatha suya- 

C sdn krtvd prdrjayet' tddrk tat. 
(_ vasan krtvd prdjydt tddrk tat. 

VIII. King Asamati, the GaupSyanas, and Kilata and Akuli. 

The two fragments of the QatB. are given by Sayana on RV. 
x. 57. 1 and 60. 7. A full synopsis of the var. lect. of Sayana's 
MSS. is given by Milller, Higveda 1 , vol. v., p. xix and p. 6 ; Rig- 
veda", vol. iv., p. ci and p. 18 ; also in the Journal of the Royal 
Asiatic Society, 1866, p. 426, where all the other parallel passages 
are brought together and translated. The Brhaddevata legend 
and other material pertinent to RV. v. 24 is given by Lanman, 
Sanskrit Header, p. 368-9. The JB. parallel is found at iii. 
167 ff. Unfortunately the text for this last part of the Brahmana 
rests on a single incorrect manuscript and breaks down at an 
important passage which I have not been able to restore. 

The QatB. and JB. begin the story at the point where the 
Gaupayanas, having been dismissed by Asamati, have withdrawn 
into the Khandava-forest and plan revenge. They injure the 
king by their sacrifice ; but Kilata and Akuli, the two Asuras, 
whom Asamati had chosen priests instead of the Gaupayanas, 
protect their patron by snatching away the vital spirit of one of 
the Gaupayanas, and depositing it inside of the paridhi-sticVs. 
The Gaupayanas leave the Khandava-forest in quest of the vital 
spirit of their brother, Subandhu. Here the text breaks down 
and a considerable portion is obscure. It appears that they 
approach Asamati's Agni, who tells them where Subandhu's vital 
spirit is kept. With the verse RV. x. 60. 7 they restore their 
brother to life, whereupon the two Asuras vanish, having lost 
their magic power. 

I now give the text of JB. iii. 167, and subjoin the parallels 
from the ^atB. as given by Sayana. 

1 A. eva. 2 A. rj (i.e., A. omits dbhi). s A. juhvaydt 

4 A. -am. 6 A. ag-. « A. -savan. 

7 C. -na. 8 C. omits. 9 For ve'stvo, O. has gnisto ; B., stvevdt. 

10 A. prarbharjjeta. 
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JB. ( asarnatim rathapraustharh gaupayana' abhyadasans 
QatB. (^ asarnatim rathapraustharh, gaupayana abhyagamans'' 
( te khdndave sattram asata Hha ha 'samdtdu rathaprausthe 
[te khdndave sattram asata Hha ha 'samdtdu rathaprausthe 
f kiratakuli usatur asuramayau. tau ha sma 'nagyiav" adhidhd- 
y kilatakull usatur asuramayau. tarn* ha smd 'nagnau nidhd- 
( yau , danam pacato 1 'nagnau mdrhsam. vapanto ha sma pur- 
[ yau 'danam paoato 'gnau 6 mdrhsam. 
f astad ito yanto ha sma papcad anuyanti tdvan mdydvindu ha 

("satus tad vdi tac chapvad 1 iksvdkavo" 'surdpanam jagdhvd 
[^ athd 'surdnnam 9 dagdhve" 'ksvdkavah pardba- 

[pardbhutdh. tarn asarnatim rathapraustharh gdupdyandndm 
[bhuvuh tarn asarnatim rathapraustharh gdupdyandndm 

C ahutayo 'bhyatapan. so 'bravid imdu kiratakuli imd vdi ma 
[ ahutayo 'bhyatapan. so 'bravid imdu kilatakull imd vdi ma 
C gdupdyandndm ahutayo 'bhitapanti Hi tdv abratarh tasya va 
y gdupdyandndm ahutayo 'bhitapanti Hi tdv abrutdm tasya va 
( avam eva bhisajau sva dvam prdyapcittir dvarh tathd kari- 
y dvdm" eva bhisajau sva dvdm prdyapcittir dvarh tathd kari- 
[ sydvo yathd tvdi Ha nd 'bhitapsyantl Hi tau paretya suban- 
ysyavo yathd nv" eta nd 'bhitapanti Hi tdu paretya suban- 

1 gop-. 

2 Miiller's conjecture abhyagamans must be abandoned and the JB. 
reading adopted. To this latter points also the var. leet. of the MSS. of 
Sayana, viz. abhyagdsahs B 4 and Oa, abhyangdsahs Bi, B 2 , B 3 , BM, CB, 
and abhyagamans AD. In these, the different stages of development 
from abhyadasans to abhyagamans (A has abhyagamans) can be clearly 
traced. The meaning also is against abhyagamans, for at this stage of 
the story Asamati has just sent the Gaupayana brothers away (tyaktva, 
Katyayana ; vyudasya, Brhaddevata). 3 ndnav. 

4 Sayana's MSS. all support the reading tarn ; but the tau of the JB. 
is better. 

tpavato ; of Sayana's MSS., A, AD, C 2 and C 4 also show this reading. 

6 'gnau of Sayana must be emended to 'nagnau of the JB. By their 
magic they cooked porridge and meat without fire. 

' tach ehatvad. 8 iksvd-. 

9 The reading asurdnnam, now adopted by Miiller on the authority of 
Ca asurdtram (A. AD, d, C 4 , B„ B a , B 3 , BM, CB, also point to this, 
reading asurardnnam), agrees better with asurdcanam of JB. than his 
former reading asurd annam (after B 4 ). 

10 The crucial point, viz. the initial d in dagdhvd, is given by all MSS>. 
of Sayana. But the JB. reading gives the preferable sense, for it is 
quite natural that the eating (though not the burning) of the demon- 
food should cause the people to perish. Compare the similar story at 
CB. ii. 4. 3. 2. .„ „_„ 

11 AviXm should be read in Sayana in all three instances. All Mbb. 
have uniformlv short a in all three instances, except Ca, which has long 
d in the first. "Cf. also Miiller's note, Rigveda\ vol. iv., p. cv. 

12 Nv etd in Sayana is based on B„ B a , B 3 . B 4 , BM, and CB. On the 
other hand, nvditd "in A, AD, C>, C 4 and tyditd in Ca point toward the 
JB. reading tvdi 'id, which the Bombay edition of Sayana adopts. 
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( dhor 1 gaupayanasya svapatah pramattasya ''sum ahrtya* 'ntah- 
[ dhor gaupayanasya svapatah pramattasya 'sum ahutyaf 'ntah- 
(paridhi nyadhattam. paridhimanto ha tarhy agnaya* asuh.* 
\^paridhi nyadhattam. 
(tat subandhav aprabuddhe 'nvabudhyantd 'hdrstam vd asyd 

[''sum asuramayav iti te 'bruvann eta subandhor asum anvag" 

I 

f aydme 7 , ti. te khdndavat prdyan ma pra gama patho vayam 

(ma yajnad indra somino ma 'ntas sthur no ardtayo yac ce 

['dam ime* yac ca sattram dsmahe tasmdd u ha vayam 9 ma 

I 

(pragdme 'ti te \\ subandhu ndvatantum atd subandhutirthendi 

('va hrninim prdnchantirtv\ l " dgacchann asamdtim 11 rdtha- 

(prdustham. (167.) tasya ha pardkhyaydi 'va 'gnim™ ajdnan 1 " 

( varuthyo vdi ndmd 'syd 'gnir ity atha ha tatah purd 'gnir 

( [varuthyo] ndma proce 1 * varuthyo vdi ndmd 'sti™ sa yas tvdi 

( 'tad abhiradhaydd yad eva tva him ca sa bravat tat kurutdd 

V 

( iti. tarn updyann ague tvarh no antama uta trdtd fivo bhuvo 
{_ atha 'gnim dvaipadena suktend 'stuvann agnih stuta 

( varuthya iti tan abravlt kimkdma agate 'ti. subandhor 
(_ djagdma. dgatya ca "ha kimkamd md "gacchate 'ti. subandhor 
(eva 'sum punar vanuma ity" abruvann eso 'ntahparidhi 'ty 
yevd 'sum punar vanuydme 'ty" abruvann esd ,e 'ntahparidhi 'ty 
{ abravlt tarn ddaddhvam iti. tarn nirdhvayann ay am mdtd 
(_ abravlt tarn ddaddhvam iti. tan nirdha 1 " ayam mdtd 

1 srb-. » dsrt- 

5 MSS., ahutya : Mtiller's conjecture, ahrtya (1. c, p. cvi, end), is 
borne out by the JB. here and by aharstam below. * agnayatt. 

5 asus. 6 anvat. 1 ayave. 8 imo. 9 yasman. 

10 The passage within ||'s is very badly corrupt. n asdmdtirh. 

n gni. n janan. u prope. u smi. w vanume'ti. 

17 Vanuydme 'ty : Ca, A, CB, C 2 , B 4 , Bi, and M read vanume 'ti, as 
does the JB. 

18 Esd is supported by Ca and B 4 (the other MSS. have here a lacuna); 
but this reading must be abandoned because there is nothing for the 
feminine form to agree with. The Bombay edition reads eso, as does 
the JB. 

19 Nirdhvayann of the JB. is a better solution of the misreadings of 
Sayana's MSS. here than the nirdharann of the Bombay edition. 



44 H. Oertel, [1897. 

('yam pita 'yam jivatur dgamad idam 1 tava prasarpanam' 
'yam pite Hi 
( subandhav ehi nir ihi 'ti tarn" subandhum asuh punah prdvi- 

( pat. sa yathdpuram abhavat. tad dbhydm kirdtakullbhyam 

( acaksate ' me vd rsayo sum nirahvayann iti tdv adhdraya- 

f mdndu niradravatam 1 tayor imdn eva pardkhyaya sarva- 

f maya b apdkrdmans tayor ha yat papisthatamam rupanam 

( tad rupam asa. (170) atha ha tatah pura may ay a 'dar partly av 

dsatith. tayor anyataro gnin praplavamdno" 'bravid ittham vdi 
sa karoti yas satyam anrtena jighansati 'ti. athe 'ttham gd nya- 
krntan. 7 tad anyatara* upaparetya" grivah™ krntamdno" 
'bravid ittham u vdm vdi 12 sa karoti yas satyam anrtena jighan- 
sati 'ti. tad eva 'mriyetdm. ia td etdbhrdtrvyaghnyo raksoghnya" 
rcah. hdnti dvisantam bhrdtrvyarn apa raksah pdpmdnarh.^ hata 
etdbhir rgbhis tustuvdnah. 

The translation of the JB. passage (iii. 167) follows: 
The Gaupayanas plotted against Asamati Rathapraustha. They 
performed a sattra in the Khandava (-forest). Now with Asamati 
Rathapraustha dwelt Kirata and Akuli, two Asura-illusions. 
These two used to cook porridge placing it over non-fire, [and] 
meat over non-fire. [Text obscure] ... of such magic power 
were they. Then verily straightway the Iksvakus having eaten 
the Asura-food were undone. 

The oblations of the Gaupayanas burnt Asamati Rathaprau- 
stha. He said to these two, viz. Kirata and Akuli: " Verily 
these oblations of the Gaupayanas burn me." The two said : 
" Verily we are the healers of this, we are the expiation. We 
will so manage that these (oblations) shall not burn thee." The 
two, going away, snatched the vital spirit of Subandhu, the 
Gaupayana, as he was asleep [and] unconscious, and deposited it 
inside of the ^><m'c?A£(-sticks). For the fires had then paridhi 
(-sticks). Then, when Subandhu did not wake up, they became 
aware : " The two Asura-illusions have snatched his vital 
spirit." They said: "Come, we will proceed after Subandhu's 
vital spirit." They went forth from the Khandava(-f orest) : 
" May we not go forth from the path, not, O Indra, from the 

1 iun. s nti. 8 td. " niradadra-. 

6 -ya. 6 Should we read praplavayamdno ? — Ed's. 

1 -krant-. 8 anyata. * rupapar-. "> -a. " akrtam. 

" ava. 13 mriyete. H -ghna. 
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sacrifice of the soma-presser; may not foes stand in our way (RV. 
x. 57. 1); and what these here, what sattra we perform, from that 
may we not go forth (?)" [Text corrupt] . . . came unto Asamati 
Rathapraustha. (167.) Having perceived his Agni in the distance, 
they knew (?) : " Verily Varuthya by name is his Agni." Indeed 
aforetime Agni was proclaimed as Varuthya by name : " He 
is Varuthya by name, he who may (will) thus satisfy thee; 
whatever he may say, that thou shalt do." They went to him 
saying : " Agni be thou nearest to us, a kindly helper, Varuthya" 
(SV. l. 448 = RV. v. 24. 1 var.). He said to them : " With what 
wish have ye come ?" " We desire back the vital spirit of 
Subandhu," they said. "It is inside of the paridhi(-$ticks)," he 
said, " take it." They called it out : " This one as mother, this 
one as father, this one as life hath come ; this is thy coming- 
forth, o Subandhu, come, come out " (RV. x. 60. 7). The vital 
spirit again entered Subandhu. He became as before. They 
told this to these two, Kirata and Akuli : " These rsis have 
called out the vital spirit." These two, not being prepared [for 
this], ran away. Seeing these in the distance, all their illusions 
departed from the two. What the worst form is, that form was 
theirs. (170) Now heretofore, through their magic, they had 
been invisible. One of them, extinguishing the fires with water, 
said : " Verily so doth he who desireth to smite truth by false- 
hood." Likewise also they cut up the cows. Then the other one 
approaching, cutting the necks said: "And verily so doth he of 
you who desireth to smite truth by falsehood." Then the two 
died. Rival-smiting, raksas-smiting, are these re-verses. One 
who has praised with these rc-verses smites his hating rival, 
he smites away the raksas, evil. 

IX. Derivation of the term abhlvarta. 

The Commentary on TMB. iv. 3. 2 has preserved the few words 
from the £atB. The JB. parallel is at ii. 378. I add TMB. iv. 
3. 1-2 for the sake of comparison. TMB. viii. 2. 7, which deals 
with the same subject, differs somewhat. 



abhivarto brahmasdma bhavati , ti. abhivartena vat 
abhivarto brahmasdma bhavati. abhivartena vai 



JB. 
TMB. 

gatB. 

' devd iman lokdn abhy avartanta. tad 

devdh svargam lokam abhy avartanta. 

yad abhyavartanta tad 
' abhivartasyd 'bhivartatvam. tad yad abhivarto brahmasdma 

yad abhivarto brahmasdma 
abhivartasyd 'bhivartatvam. 

{ bhavaty esam eva lokdndm abhivrtyui. 
j bhavati svargasya lokasyd 'bhivrtydi. 
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X. On the acchavaka, etc. 

The passage from the QatB. is given in the comment, on TMB. 
iv. 2. 10. The corresponding passage 1 of the JB. is at ii. 376. 

JB. f tad ahur irma* iva vd esa hotrandm yad acchavako 
QatB. irma iva va esa hotrandm yad acchavako 

TMB. [ tad ahur irma iva va esa hotrd yad acchavdkya 
yad acchavakam anusamlisthete* "rma iva tustuvanas syur 
yad acchavakam anmarhtisthete "rma iva tustuvdnah syur 
yad acchavakam anusamtisthata ipvare "rma bhavitor 
iti. tasya traikakubham brahmasdma bhavaty 

iti. tasya traikakubham brahmasdma bhavaty 

iti. yady uktham sydt traikakubham 

udvanflyam acchavdkasama. indriyam vdi vlryarh trdika- 

udvanclyam acchavdkasama. 
co'dvahpyam ca ^ntatah pratisthapye vlryarh vd ete 

' kubham sarvam prstharupam udvanpiyam? indriye cdi ''va 

samani. 
' tadvirye sarvasminp ca prstharitpe 'ntatah pratitisthanti. 

vlrya evd 'ntatah pratitisthanti. 

XI. Minor Correspondences. 

Several passages exhibiting similarities only: 

XI. 1. Qamkara, on Vedanta Sutras, iii. 3. 26, 27, ascribes to 
the Qatyayanins the passage tasya putrd ddyam upayanti 
suhrdnh sddhukrtydm dvisantah papakrtydm.* Cf. JB.i. 50, tasya 
putrd ddyam upayanti pitaras sddhukrtydm dvisantah pdpa- 
krtyam. So i. 1 8, omitting last two words. 

I may note here that I have found no passage in the JB. simi- 
lar to the quotation, dudumbardh kupah, ascribed to the Catya- 
yanins by Camkara, com. on Ved. Sut. iii. 3. 26, near middle. 

1 I may note here that JB. ii. 375 ff. deals with the subject matter of 

TMB. iv. 2. As usual, the former is more prolix, but often the two are 

very similar in their phraseology ; cf. the beginning : 

,TB. f prdyaniyam ahar bhavati. prdyaniyena vd ahnd devds 

TMB. [_1. pray amy am ahar bhavati. 2. prdyaniyena vd ahna devah 

C svargam lokam prdyan. yat prayans tat prdyaniyasya prayanlya- 

[svargam lokam prdyan. yat prayans tat prdyaniyasya prayaniya- 

(tvam. tad yat prdyaniyam ahar bhavati svargasydi 'va lokasya 

I tvam. 

C samastydi. tasmdd it hdi 'tasya 'hna rtvija bhusitavyam svar- 

|_ " 3. tasmdt prdyaniyasya 'hna rtvija bhavitavyam etad 

( gasya hy etal lokasya nedistham 
y^dhi svargasya lokasya nedistham. ya etasya rtviri na bhavati hiyate 

[ svargdl lokdt. 
4 ut or it. s -ta. 4 udviciyad. 

6 This same passage, without reference to the Qatyayanins, is given 
by him again at iv. 1. 16 and 17. 
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XI. 2. The Vasistha-legend, 1 which, according to Sayana's 
introduction to RV. vii. 32, was contained in the Qatyayanaka, 
is alluded to in the JB. several times in passages of a character 
similar to TMB. iv. 7. 3 ; viii. 2. 3 ; xix. 3. 8. As a sample, I 
give the passage at JB. i. 150 (it recurs, with variations of the 
sawicm-names, etc., at iii. 26, 83, 149, 204): 

vasisthasya janitre prajananakdmah kurvita. vasistho vdi 
jito hataputro 'kdmayata bahuh prajayd papubhih prajdyeye Hi. 

sa ete sdmanl apapyat. tdbhydm astuta. tato vdi sa bahuh pra- 
jaya papubhih prdjdyata. te ete prajanani sdmani. bahuh pra- 
jaya papubhih prajdyate ya evam veda. taj janilram iti rathan- 

tarasdmno janitram iti brhatsdmno yad u vasistho 'papyat tas- 

mdd vasisthasya janitre ity dkhydyete. 

The Vasistha-legend, as told by the JB. at ii. 390, is, in text 
and translation, as follows : 

paktim ha vdsistham sduddsd agndu prasuh. sa ha prdsya- 
mdna" uvdce' , ndra kratum na d bhara pitd putrebhyo yathe , ti. 
etdvad 1 dhai 'vd 'sya vydhrtam dsa. atha hdi ''nam agndu prd- 
suh. atha ha vasistha djagdma. sa ho ''vdca kirn me putrah 
prasyamdno 'bravid iti. tasmdi ho "cur indra kratum na d 
bhara pita putrebhyo yathe , ty etdvad evd 'sya vydhrtam dsid 
athdi 'nam agndu prdsyann iti. sa ho 'vdca piksd no asmin 
puruhuta i ydmani jlvd jyotir apimahl 'ti yan ma etam uttaram 
ardhaream putrah prdpsyan na odi 'vdi 'nam agndu prdsisyan 
sarvam u cd "yur ayisyat. ydi 'va kurutamd devatanam abhut 
tarn apdsarat. rdhnavan" te sattrino ye ma etena putrasya pra- 
gdthena 7 stavantd iti. sa esa rddhiprdtT ubhitah pragdtha 
rddhisnavo ha bhavanty. enena tustuvdnah. 

The Saudasas [were about to] cast Q a kti, the son of Vasistha, 
into the fire. As he was being cast, he said : " O Indra bring 
us strength, as a father to his children " (SV. i. 259= RV. vii. 
32.26 ab ) — that much only he uttered ; then they cast him into 
the fire. Now Vasistha came. He said : " What did my son say 
when he was being cast into the tire ?" They told him : " ' O 
Indra bring us strength, as a father to his children,' — only so 
much had he uttered, when they cast him into the fire." 

He (V) said : " If my son had got to this second half-stanza, 
'Help us, O oft-called one, in this course ; may we, alive, obtain 
the light' (ibid."' d ), truly, they would not have cast him into the 
fire and he would have reached old age. Who is the most Kuru- 



1 Cf. Geldner, Ved. Stud, ii., p. 159. s -no. 3 'vace. 

4 etamvad. 6 -ta. e -vd. ' pratdthena. 8 -ag. 
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like* divinity, unto that he ran away. May those sattra-cele- 
brants prosper who praise with this, my son's, pragatha (stanza)." 
This same pragatha faces prosperity on both sides ; steeped in 
prosperity become those who have praised with it. 

XI. 3. In his comment on RV. viii. 95. 7, Sayana quotes as 
follows 2 from the CatB. : indro va asuran' hatva 'puta iva 'medh- 
yo 'manyata. so 'kamayata puddham eva ma santarh pud- 
dhena samna stuyur iti. sa rsln abravit stuta me Hi. tata rsayah 
sama 'papyan. tend, 'stuvann eto nv indram (SV. i. 350 =RV. 
viii. 95. 7) iti. tato va indrah putah puddho medhyo 'bhavat. 

Compare with this the following JB. passages : i. 121 : deva 
va asuran hatva ''puta iva 'medhya arnanyanta. te 'kamayanta 
puta medhyap puddhas syama gacchema svargam lokam iti. ta 
eta reo 'papyans tabhir apunata. punanas soma dharaya 'po va- 
sano arsasl (SV. 1. 511=RV. ix. 107.4"- b ) hi. apo vai pavitram 
adbhir eva Apunata. a ratnadhd yonim rtasya sidasi (ibid. ) Hi. 
antariksam va Ham. antariksam evai 'tend Hydyan. utso 
deva hiranyaya (ibid. d ) iti. asau vai loka utso devo 'mum evai 
'tena lokam updsldan. tato vai te puta, medhyap puddhd abha- 
vann agacchan svargam lokam. puto medhyap puddho bhavati 
gacchati svargam lokam etabhir rgbhis tustuvdnah. 

JB. i. 227 : atha saumedham. deva, va, asuran hatva 'puta iva, 
'medhya arnanyanta. te 'kamayanta puts, medhyas sydme Hi. ta 
etat sama 'papyans tend , stuvata. tato vai te puta medhya abha- 
van. te 'bruvan sumedhyd va abhume Hi. tad eva sdumedhasya 
sdumedhatvam. puto medhyo bhavati ya evam veda. 

And at iii. 126 the same formula occurs with the changes neces- 
sary for the explanation of sduhavisam (sama). 

1 Kurutamd : I do not understand this phrase. Can it mean ' most 
efficient ' ? CI. Camkara on Chand. Up. iv. 17. 9 (quoted in PW.) and 
Boehtlingk's note in his edition of the Chand. Up., p. 102. 

8 The passage recurs in the commentary to the SV., ed. Bibl. Ind., 
vol. i., p. 716. 8 Mtiller reads vdsurdn. 



